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Succession, ‘ there is surely,’ says the writer, ‘ no

basis in any of these Scriptures upon which to

build up the tremendous doctrine of Apostolical
Succession; indeed, we can find no foundation
for it in the New Testament. In his Christians

Ecclesia (p. z i 6) Dr. Hort tells us that &dquo; Jewish
usage, in the case of rabbis and their disciples,
renders it highly probable that lavirrg on of hands
was largely practised in the ecclesia of the apostolic
age as a rite introductory to ecclesiastical office;
but as the New Testament tells us no more than

has been already mentioned, it can hardlj, be likely
that any essmtial princiPle was lzeld to be involved
in it.&dquo; In The Conception of I’riestlzood (p. 57),
Dr. Sanday of Oxford says: &dquo;The act did not

denote the transmission of a power or energy from
one who had it to one who had it not.&dquo; That is
true both to Scripture and to common sense ; but
it is not in harmony with the doctrine of Apostolical
Succession, nor of that of the priesthood as taught
by the Prayer-Book.’

We may catch the point of Mr. Patterson
Du Bois’ The Point of Contact in Teaching (Sunday
School Union; 2s. 6d.) most readily if we quote
what he begins to say about Missing the Point.’
He says-

’ I remember once hearing an address to children
based upon the text, &dquo; The little foxes that spoil

the vines.&dquo; These little foxes were our small vices
or weaknesses. Why did the speaker choose such
a point of departure ? I suppose &dquo; the little foxes &dquo;

had a simple, childlike sound about it to him, and
seemed as though it would be easily a point of
interest to little children. Perhaps it was, in so.

far as it roused their curiosity. Whatever the
children got out of the address, they got in spite
of, rather than because of, the point of departure,
which was not a point of contact with common

experience. To very few children does a fox exist
in more than name, if that; and the propensity of
foxes for spoiling vines is one which they could
not appreciate unless they had lived in a country
where they had actually seen this kind of destruc-
tion wrought, or heard it talked about until it
became a familiar fact.

’In the same way, writers for children often

seem to suppose that they are placing themselves
on the child’s plane by the use of certain kinds of
youthful expressions, and by a kind of forced

intimacy of manner, while the situation, the

motives, and raw material out of which the story
or article is made are foreign to the child’s per-

ception, thought, or feeling.’

Messrs. Watts have issued Renan’s Life of Jesus,
in their unbound sixpenny series-misspelling his
name every time it occurs.

Contributions and Comments.
(~receaenf C~6e6 4nb ’ -1454ni4S ’ 

t

in ~iBfe i5í6tOf~.
THERE is a form of early literature which perhaps
has not yet been sufficiently considered in inter-

preting certain features of the O.T. and N.T.
This is the study of precedent cases in early law
codes and elsewhere. I have met with them

chiefly in early Spanish law codes, where they are
termed haza1lias or faza1lias.l They are found, I

presume, in many other ancient and meditval codes,
but I confine myself to those which I have at hand.
The peculiarity of this literature is the great

difference of the form, and of the immense prac-
tical importance of the matter contained under the
form. The fazanias v-ere, in some cases at least,
composed and intended for the use of provincial
and local judges, to be learned by heart by those
who could neither read nor write. In them were
laid down the main principles of law, the rules by
which the judge should be guided in his decisions.
It was therefore of the utmost consequence for the
welfare of the people that the matter should be

right, that the legal maxims laid down in them
should be just and correct. But as to the form in

which these legal maxims were embodied we find

1 The word, written in various ways haza&ntilde;a, faca&ntilde;a,
fazania, would mean in general literature, ’heroic actions,’
’great deeds’ ; it is derived from the Latin facere, and in
this sense is like gestes, gesta, from gerere in Medi&aelig;val
French. For its legal sense compare our legal term, ’deed,’
’ deeds,’ ’act,’ etc.
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the most astonishing latitude. Some of the

fazanias are fables, some are folk-lore tales, some
parables, some satirical stories, some pseudo-cases
invented for a particular purpose, gradually they
become limited to real precedents, to cases which
have actually occurred, and have been decided in the
highest law courts, generally by the king himself;
and in this sense they are finally incorporated into
the law codes and disappear. Thus in the Leyes
del Estilo, a compilation of the end of the thirteenth
and beginning of the fourteenth centuries, we find,
Ley 198: ‘ Of the fa.;czorr’as of Castille, how they
ought to be held as law’ (por fuero). After this

incorporation or assimilation, I have not observed
any furtler mention of them.

There are not wanting examples of strictly pre-
cedent cases in the O.T. The most marked

instance is that of the inheritance of the daughters
of Zelophehad (Nu 271-11 361-12, Jos 173,5). This

is almost paralleled by the Fazania del Fuero de
Castilla, Lib. i. Tit. v. Ley 5, except that the case
is there one of brothers and not of sisters. Other
cases in the O.T. would be Nu i5~-3s, Lv 2410-23,
I S 302g-25~
But it is not to these more or less regular legal

precedents, which are founded on some actual

fact, or on tradition received as fact, that I wish to
draw attention, but rather to the freer forms which
the fa:;anias take in the provincial and local law
codes. Seven fa.~anias are attached to the Fuero
de Navarra. They were evidently intended to be
learned by heart by judges who could not read nor
understand the more precise and technical lan-

guage of the law. They are-
i. How a man should correct those under him,

and do no wrong.
2. How a Christian should defend himself in a

suit with a Jew.
3. How a Jew should defend himself in a suit

with a Christian.
4. How a woman condemned to be stoned to

death was defended, like Susanna, by the help of
some young men.

5. How a judge sold judgment in a suit between
a merchant and a peasant.

6. Of a judge who for two oxen sold his judg-
ment when he had received something from the
other party.

7. Of a man and a serpent, and how no one
ought to be sentenced when under constraint (i.e.
so that he cannot defend himself ?).

Now of these seven precedents or rules of justice,
No. i insists not only on the right, but on the duty
of a man to chastise those under his charge, wards,
pages, apprentices, men - servants : ’because it
would be better for the son of a well-born man to

be dead than to be brought up badly ; for from

bad bringing up follow many evils, and no good.’
Cases like 2 and 3 are found in most of the local

fiteros between Jews and 1-Ioors and Christians of
the time. Nos. 4 and 7 are manifestly folk-lore
tales, and could never have been meant as cases of
actual fact ; the lesson to be learnt from the story
is the only thing of importance. It is curious to
observe how like the plea of the serpent is to that
of Bertrand de Gourdon to the dying Richard i.,
’ What have you done to me ! ’ replied the prisoner ;
‘ you killed with your own hands my father and

my two brothers, and you intended to have hanged
me.’ The serpent replied to the man, ’Yes, you
killed my father and my mother, my brothers and
sisters, and all my relatives, and I ought to kill you.’
But the judge and the man let the serpent go, and
ihen killed him. Nos. 5 and 6 are satirical tales ; the
one, to show the guilt of the judge who takes bribes,
the other, the folly of him who offers them, as he
may be outbid by the other party. At the end of
the seventh we read : ‘ This fcr:~ani‘a refers to

justices, landowners, and mayors,’ the three classes
who would administer justice in Navarre.

I would now suggest that there are frequent
instances of this kind of teaching in the O.T. and
N.T. The parable of Nathan to David (2 S I21’e)
is clearly of this character, so also are many of our
Lord’s parables. The fictitious character of the
form does not in the least detract from the im-

portance and the value of the matter enshrined in

it ; nay, sometimes even enhances it, and makes it
more impressive. The vehicle matters little. A

king’s ransom may be conveyed in a wheelbarrow,
or in a common cart : we have this treasure in
earthen vessels’ (2 Co 4 ï). Especially we may
expect to find teaching of this kind in matters on
which man has not, nor can have, any clear
or proper knowledge-matters in which all man-

kind are somewhat in the position of rustic judges
bidden to carry out and execute laws, the technical
meaning and wording of which they can neither
read nor understand, but the true import of which
it is imperative, both for their own conduct and for
that of those under them, that they should be
thoroughly well acquainted with. Mankind is in
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somewhat such a position with regard to many
truths taught and enunciated in Scripture. The

form is comparatively of little, certainly of no

historical, value ; but the lesson conveyed is true

and of supreme importance. For instance, a little
reflexion will show us that it is perfectly impossible
that any contemporary historical account of the

Creation, or of primitive man, could ever have
existed; but in Gn 1-3 we have, as it were, the

fazanias to teach us the moral and religious lessons
of it, and its bearings on our conduct. The form

may be scientifically untrue, but the lesson most
true. And with this account of the world’s earliest

history, we may compare the scene of the last act

of its great drama given us in Mt 2 5s1-4G. Try to
picture this as actually, literally, historically true.

Is it not utterly impossible under any conditions
known or imaginable to man ? Yet the lesson is

plain and true, it is none the less imperative, it

does not lose its importance because of the medium
in which it is conveyed, nay, this makes the lesson
only the more impressive and universal, binding
upon all because all can comprehend it. We can

turn to it with all the confidence with which the
rustic unlettered judge would turn to his fe7zaiiias
or precedent cases, knowing well that if he followed
them he would judge and act aright, even if he

knew that they were not historically true.
The reader must judge how far such a principle

applies to other narratives and parts of the O.T.
and N.T., and how the unhistorical character of
a writing, the form in which it is cast (e.g. the Song
of Solomon) detracts nothing from the value and
importance of the matter conveyed in it. The 

I

instance of the faza~zias shows that this has been
the case in the most important affairs of civil life.

WENTWORTH WEBSTER.
Basses P3~r~f~tcfcs.

~

2 44m. xviii. 23: i33n :11~
MAY not these words refer rather to the manner of
Ahimaaz’ running than to the route which he took ?
From V.27 we learn that his style was distinctive and
well known. Our ignorance as to the exact locality
makes it impossible to do more than guess why
Ahimaaz should have had an advantage by choos-
ing ’the way of the plain,’ and, if so, why the
Cushite did not choose the same route. Might
the suggestion be hazarded that l33rt :11~ should

be rendered ‘ in the manner of the racecourse

(circle or ring),’ signifying that Ahimaaz was a

trained and practised runner, and so ‘ passed by’
the Cushite ~ P The absence of other references to
the foot-race in the Old Testament, while telling
against this interpretation of the words, would give
them fresh interest if the proposed rendering were
accepted. J. E. M’OUAT.

Logica!mol1d, Perflz.

&horbar;&horbar;&horbar;~.&horbar;&horbar;&horbar;

Coo gniusf ~feruara.
I.

IN the two articles occurring in THE EXPOSITORY

TiMES for April, both the Rev. George Murray
and the Rev. W. D. Miller seem to accept the usual
view that the steward was guilty of fraud. May I
refer them to a discussion of the parable in Pastor
Pastorum (pp. 386-398), by the Rev. H. Latham,
M.A. There it is pointed out that the phrase
rendered ‘unrighteous’ (T§< (18LKtas) in the Revised
Version has primarily a wider meaning, and might
stand for any kind of offence, criminal or not;
that it sometimes means little more than ‘bad’ in

the sense of ineffective or unsatisfactory. The

story does not suggest to us that the steward had

practised fraud: the accusation is simply one of
waste, and the steward is not represented as being
in fear of punishment for crime, but in fear that
he will lose his situation. He has nothing to

fall back upon, he has made no capital out of his
master; to live in future he will have either to work

as a labourer or beg. Looking at the steward in
this light, we may gather that his fault lay in

having made bad speculations with his master’s

property, and in having had dealings with men not
financially sound. Under these circumstances he

acts most astutely. He saves the debtors from

utter bankruptcy and perhaps imprisonment by
compounding with them ; thus he makes them

his friends, and at the same time, by retrieving as
far as possible his master’s loss, gains his approba-
tion also. Though he has speculated rashly in

the past, now he acts with the astuteness of a

capable business man.
The point of the parable for ourselves seems to

lie in the words, ‘ The sons of this world are for

their own generation wiser than the sons of light’
(Lk 168 R.V.), and our Lord would have His
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followers use the same astuteness in regard to

religion as a good man of business uses in regard
to the temporal affairs of life. The parable is

meant to teach what we may call sanctified

common sense. Let the Christian man use this in

his endeavours to win men as friends both to

himself and to Christ, and then, when through
death the use of the worldly mammon passes from
him, he may expect to be reunited to those friends
in the eternal mansions of-pod.

HAROLD FIRTH.
Bradford Parish Church.

II.

In the April issue of THE EXPOSITORY TiMES
both Mar. Murray and Mr. Miller, the former

explicitly and the latter by implication, recognize
that the whole burden of the difficulty of interpre-
tation lies in the second portion of v.9 in the

story (Lk 16). All the rest is perfectly plain, and
the moral, Be as wide awake about religion as

worldly men are about their own interests, follows
quite legitimately. ‘ The sons of this world are
for their own generation wiser than the sons of

light.’ The further moral, Make to yourselves
friends out of the mammon of unrighteousness,
is also sufficiently clear if taken alone. But when
our Lord adds ’ that, when it shall fail, they may
receive you into the eternal tabernacles,’ the
whole complexion of the teaching is altered at

once. Calvin had a glimpse of this, and wrote
that the parable had for its main drift that we
’must show kindness and lenity in dealing with
others.’ Latham, in his Pastor Pastorrr~n, faces

quite candidly what Calvin allowed himself only to
hint, and says plainly, in an interesting passage,
too long to quote here, that our Lord, looking
forward to a time when His power would be

delegated to the apostles as stewards, was exhort-
ing them not to insist too inflexibly upon every
point of honour or privilege for the church ; was
teaching them that they might do good by a little
indulgence, by conceding something to weak
human nature ; and was encouraging them to

expect that the. people who thus got to heaven

through their lenient treatment, would welcome
them to the eternal tabernacles. It was character-
istic of Latham to interpret the passage as it
stands. No other interpretation is possible with-
out violence to the words. If this interpretation
leads to a conclusion that is bizarre, and to morals

that are iVlachiavellian,-if the policy advocated is
a questionable policy to gain a questionable end,
-that was not Latham’s affair; he had to take the

teaching as he found it. Mr. Nlurray’s method is

different. He says it was some one’s later thought
to read &dquo;everlasting habitations,&dquo; in the allegorizing
spirit, as the somewhat mechanical interpretation of
the phrase about the steward’s reception by the
debtors into their houses.’ But who is this anony-
mous ’some one’ and wliat have we to do with

his later thought? As the passage stands, it

appears plainly to be our Lord’s thought that is

here expressed ; and, if it is to be regarded as
having any weight at all, it quite neutralizes Mr.
Murray’s airy exposition about resolution and

resource. Mr. Miller has a different way of cutting
the knot. He ignores the crucial passage altogether
and proceeds with his exposition just as if the

passage did not occur. By this method he arrives
at teaching which is rather ingenious and may be
wholesome, but is certainly not obvious in the

parable as it stands. The only legitimate exposi-
tion of the passage is, as Latham saw, the Machia-
vellian. That is, if the passage is to be read as

we have it in our texts. The question then remains
whether it should be so read. Is it not a little

strange that neither NIr. Murray nor Mr. Miller

makes reference to the suggestion of Dr. Jannaris,
in THE EXPOSITORY TIbiES of two years ago (vol.
xiii. 128), on this very matter? Dr. Jannaris
simply suggests the insertion of a mark of inter-
rogation after BE~wTac Ljua3 in the crucial passage.
Thus our Lord’s meaning would be, ‘ Shall I also
say unto you, l4lake to yourselves friends, etc. ?

No. I say unto you the very opposite. In the

everlasting tabernacles he that is faithful in the

least thing is faithful also in a great deal,’ etc. Is

there any objection to this ? The punctuation of
the text is of course a matter for the editors ; and
must be done ad Se1lsu11l,-there is no other way.
With the punctuation of Dr. Jannaris we get, with-
out any distortion or ignoring of the words, a sense
which is entirely in harmony with the general
teaching of our Lord. HENRY T. HOOPER.

Borrru~nrotrtlr.

&horbar;&horbar;&horbar;’<*&horbar;&horbar;&horbar;

,4eofe§ ~~ítíonø o f fOe gevfu4g’tnf.
IN my article on the Septuagint I mentioned

(D.B. iv. 440 note §) from Grzesse’s Trésor des

 at UNIV ARIZONA LIBRARY on June 1, 2015ext.sagepub.comDownloaded from 

http://ext.sagepub.com/


428

livres, an edition Glasgow, 1822 z8O, and sup-
posed that it was identical with No. 19 of my
list (Glasguze : 1831= Londoni : Tegg, I 843, two
very small volumes, 667, 703 pp.). I have since
come into possession of these editions, and see
that I was mistaken. Though all have almost the
same title, yet the former is a different impression,
in three volumes, containing the Apocrypha, which
is missing in the other.

I. ’H IIAAAIA ArAOHKH KATA TOY-5
’EBAOMHKONTA. VETUS TESTAMENTUM,
ex versione Septuaginta Interpretum. Juxta ex-

emplar vaticanum, ex editione Holmesii et Lam-

berti Bos, Tom. i. (ii. iii.), Glasguae : Ex Prelo

Academico; Impensis ... Rivingtons & Cochran
... Londini ; Bell & Bradfute, et A. Black,
Edinburgi, 1822 [I 20J.
The first volume has 548 pp.; the second is

missing in my copy; the third has 554 pp., and is

interesting, because Eo-Spcn a begins on the same
page (272) on which Malachi ends. At the end
‘ Andreas et Joannes M. Duncan, Academia [thus
in the third volume, for Acadenrr«:~ ] Glasglle1Zsis
T~pog raplaa:’

2. (a) The edition of I83I I consists of two

volumes only, as stated above, and has on the
title after Lamberti Bos : cum praefatione parxnetica
Joannis Pearson, D.D., Editio nova. Glasguae :
typis et cura Hutchison et Brookman ; Impensis
Thorns Tegg, Londini; et Ric. Griffin et Soc.,
Glasguse, 1831.
At the head of the first volume, before Joannis

Pearsonii Prcefatio Par~netica, stands Tiy5o-
grajhorum Pripfatio (xii pages), dated Glasgiite,
ipsis Kal. Jail. 1831.

(b) The edition of 1843 is identical with that

I83I, but has a new title-page : Londini : Impensis
Thomas Tegg ; R. Griffin et Soc., Glasguse ; Tegg
et Soc., Eblanae j necnon, J. et S. A. Tegg, oppid.
Sydney et Hobart; and at the end, instead of
’ Glasgiiz : excudenmt Htitclzison et Brookmall,’ the
remark, London, : Balne Brothers, Printers, Grace-
church Street.’

3. The edition ’London 1837’ (No. 18 in
Swete’s Introduction from Urtext, 67) seems due
to the misprint of the catalogue of a second-hand
bookseller, and is almost certainly identical with
that of 1831, while Swete’s No. 16 must be

quoted with the years IS3I, 1843, instead of 1827,
I83I.

In the Bible Catalogue of the British Museum,

only the first edition of 1822 is mentioned, not

those of 1831 and 1843. EB. NESTLE.
111azrlGrom~a. 

Rtf f6c Womdtt fearn in ~ífcncc.t
MRS. GIBSON’s notes on the above passage are

very interesting and suggestive, but is she quite
correct about the force of wa in Eph S83? Has
she not overlooked the force of ~ 8e y~ before
the Li,a? I see Dean Robertson, in his new com-
mentary, argues for an ellipse before ~a, as in
I Co 729.
Then Mrs. Gibson also says ‘ L7faKOUETE &dquo;obey&dquo; &dquo;

is never used in regard to wives.’ I suppose she

means wives of the New Testament,’ for I P 3s 6
has ~apPa U7rI~KOU~EV TUJ ’Af3paá¡-t in a context which
counsels ’submission’ to Christian wives (I P 31. 5),

W. H. GRIFFITH THOMAS.
Londoll. 

(D.ofe on 306n xix. 11: t6e
~red.fer 4in.’

THE difficulty of this passage comes from the

assumption that when Jesus says that Pilate’s

power was given him from above, He is referring
to the divine decrees. This is not so. Our
Lord’s thought here is not that which is expanded
by Peter in Ac 228 ‘ Him being delivered by the
determinate counsel,’ etc., but rather that of Paul
in Ro I3I ’There is no power but of God: the

powers that be are ordained of God.’ It was this

that made the sin of Caiaphas in delivering Jesus
over to Pilate ’ the greater’ : that is, not greater
than Pilate’s sin,’ but ‘greater than the sin other-
wise would have been.’ There is no form of in-

justice so heinous as that which seeks to utilize for
its own ends the divinely authorized institutions of

human government. It has been commonly sup-
posed that Jesus was here making a kind of

apology for Pilate. But Pilate was at the moment
on the brink of a moral collapse, and the hint of
such an apology could only have hastened his ruin.
On the contrary, Jesus is reminding Pilate of his
tremendous responsibility. ’Thou hast power, but
it is a divinely entrusted power, and therefore
there must be the more care in using it. Take

warning from Caiaphas. Just because your power
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is divine, his sin in seeking to make it his tool is

the greater. For the same reason, your sin too

will be the greater, if you fail in doing justice.’
JOHN PORTEOUS.

Paisley.
.

2~ Có.ro6 ana f~e ~f~p~ó.nt.
I AM very glad to hear from Dr. Cheyne that some
one else has also hit upon what appeared to me
to be the most probable solution of the locust

question. It affords a mutual corroboration.
Mr. Farmer’s contribution is a good practical

illustration; and I shall be glad to quote it in a

forthcoming work on Biblical Plants, in which

there are some fresh identifications and previously
unnoticed plants.

I incidentally referred to Behemoth as the

elephant, as there were several items mentioned

which seemed to be better referable to it than

to the hippopotamus. Perhaps readers of THE

EXPOSITORY TtntES might like to have two refer-

ences to it. Ezra the Prophet (4 Ezr. Vis. iii. 6.

49), after enumerating the works of the creation as
recorded in the first part of . Gn i, alludes to

two creatures, ’The name of one thou calledst

Beemoth, and the name of the second thou

calledst Leviathan. Thou separatedst one from

the other ... Thou gavest to Beemoth dry land
where there are a thousand mountains. But to

Leviathan thou gavest one of seven wet parts,’ etc.
This seems to mean that the first was the elephant
and the other the hippopotamus.
The other work to which I will refer, is O. Celsius’

Hierobota1zicon (i7q.8). He is describing Pincus
under T’~, and refers to the passage : He moveth
his tail (:i~t) like a cedar’ (Job 40~). Celsius says
that most Rabbinic writers regard :a3t as the tail:

’Junius vero, Coccejus et Schmidius de membro

genitali exponunt; Quod valde absonum videtur,
sive hippopotamum velis esse, sive elephantum.
Neque usus vocabuli 33? apud Orientales populos,
quantum sciam, illam signicationem admittit.’
Others have thought, he says, that the word
referred to the trunk, as the word would refer to
any extremity, and quaintly adds: ‘ Equidem
vidimus elephantum, a ductore suo institutum,
tot mira facere porrecta ac varie inflexa proboscide,
ut hac eum ludere et delectari, quod est in Jobo,
~’er~ dixisses. Verum ad nos non pertinet tantas
componere lites.’

There are two printers’ errors in my note&dquo;‘ Did
Jonathan taste Hachish ?’ Ca~anabis judica should
have been C. indica, and for ‘ swifter’ (col. 2, 1. 7)
should be read ‘simpler.’

GEORGE HENSLOW.
London.

~

$$4~i4.
THE contribution on ’Raka’ in your February num-
ber discussed a question which has interested the
undersigned for many years. When I was a small

boy, if I may be pardoned a personal allusion, the
solemn words : ‘ ~Vhosoever shall say, Thou fool,
shall be in danger of hell fire’ (A.V.) frightened
me terribly. I dared not use the word ‘ fool’ as

my small playmates did. But I thought I cold
cheat the divine vengeance and at the same time

indulge in a boy’s love of epithets if I employed
the term ’idiot ’-a bit of legalistic casuistry
which may be considered a reditetio ad absrrrdmoa
of many analogous interpretations of the Sermon
on the Mount. But shall we, when we have put
away childish things, be free to regard these words
with less concern ?
The meaning of the passage does not lie on the

surface as the many interpretations to which it has
been subjected, show. Mr. Smith is right, I think,
in referring the krisis to the local provincial
court, and the ’Sanhedrin,’ of course, to the

supreme court of the Jewish nation. In that case
there is evidently a progress intended in the

degrees of punishment from the hrisis to the

‘ Sanhedrin,’ and finally to the Gehenna of fire.’
This would imply a corresponding progress in the
forms of the sin mentioned-the angry thought,
the ,use of raka, the use of 1/loré. Whether
raka was simply an interjection expressive of

contempt, as St. Augustine is quoted as holding, or
whether it is the equivalent of kenos, as St.

Jerome holds, may be a question. To the present
writer the latter view seems more probable. In
that case raka would express contempt more

especially for the intellectual endowment of the
one who is insulted. ~Iore is then best

explained by the Hebrew idea of ‘folly,’ in which
a moral and religious element is involved. 1 To
call a man moré would then imply a much more

1 Cf. Ps I41 and Is 326 for the use of ?. At Is 326 the
R.V. singularly enough translates ? and ? by ’vile’
and ’villany.’
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serious imputation than to call him raka,
though many of us nowadays seem more willing
to be called irreligious than empty-headed.’ But

in whatever way 11l0ré may be related to

raka, is it a so much more vicious term of

reproach that its use must be punished by ’hell
fire,’ while the punishment by the ’Sanhedrin’ is
sufficient for the use of raka? There seems to

be a gulf fixed between the punishments for the
use of raka and niorf as difficult to bridge over
as another celebrated gulf. Many have sought
to deny that there is any gulf. (a) Thus, starting
from the idea that Mt 5 22a cannot be taken

strictly, since unexpressed thoughts are not the

proper subjects for the judicial action of an earthly
tribunal, it has been held that krisis and

’Sanhedrin’ must both refer to the heavenly
tribunal. They are thus brought into harmony
with the ’hell fire,’ which is also an ’eschato-

logical’ punishment. This interpretation has
found favour with some Roman Catholics, who
discover in the allusion to various forms of penalty
in the future life a justification of their doctrine
of purgator),.’ But it seems quite arbitrary to take
the krisis of v.22., of a heavenly tribunal when
the krisis of V.21b undoubtedly refers to an

earthly tribunal. (h) Mr. Smith has adopted just
the opposite expedient. Rightly taking krisis
and ’Sanhedrin’ as implying forms of earthly
punishment, he interprets Gehenna of fire’ in
the same way. It is not the ‘hell fire’ of the

A.V., but the accursed ’Valley of Hinnom.’
Thus again the violent change from an earthly to
an eschatological punishment is avoided. The
fatal objection to this method is that ’ Gehenna of
fire’ is never found in the New Testament except
in its eschatological significance. The term is

employed in v.10 of this very chapter with an

undoubtedly eschatological meaning. (c) Still other
.commentators, perplexed by the difficulty of the
transition, have denied that there was any progress
intended either in the description of the sin or of
the punishments. The different forms of punish-
ments do not, it is said, correspond to different

degrees of sin, but to the same sin described
in various ways. But this is to daub over

and blur the brilliant Oriental colouring of the
passage. (d) It remains for Keil, that prince
of sophistical harmonists, to suggest that, since
the human tribunal is, according to Dt 117,
2 Ch I9~, but the representative of the Divine,
therefore the first two punishments are in the
same category with the last (!) These contra-

dictory expedients illustrate how impossible it
is satisfactorily to close up the gulf referred to
between the first two punishments and the last.
The gulf still yawns.

But if we cannot close up the gulf, may we not
at least bridge it over? The suggestion of B.
Weiss still appears to be the most satisfactory:
From v.22a it has already been made clear that the
judgment of the k~~z’srs, and consequently of the
’Sanhedrin,’ must be taken figuratively. Our
Lord, in the Sermon on the Mount, which was
designed to overthrow the reign of the ‘letter,’
certainly was not laying down a new code for
criminal procedure. He simply desires to r’llrrs-
trate what He regards as the enormity of the sin of
anger by the statement that it deserves the worst
forms of punishment known to His hearers. He
begins where the Pharisees leave off. They said
murder was worthy of death, i.e, the severest

punishment inflicted by the local provincial court.
Jesus says, ‘ regard the first germ of anger, the
secret, unexpressed thought, as worthy of death.’
He does not make the thought necessarily as bad
as the deed. But He makes it as bad as the
Pharisees made the deed. The first expression of
anger, the contemptuous raka, is worthy of the
most dreadful form of punishment known to the
Jewish law, the death by the ‘ Sanhedrin,’ which
included excommunication. Jesus has now ex-

hausted His earthly illustrations. For the third
and more violent’expression of anger, the malicious
aspersion of our neighbour’s character, He must
resort to the punishments beyond the power of
man to inflict, in order to impress upon His hearers
the heinousness of the sin. Hence He refers to
that solemn penalty which is in the hands of Him
alone who has the authority to cast into Gehenna.
As the first two punishments are simply figures of
the worst punishments which it is in the power of
man to inflict, so the last punishment is afigure of
a punishment more terrible than any in the power
of man to inflict. Not the immensely greater
heinousness of the use of moré is responsible
for this leap into the mysterious retributions of the
other world, but the necessities of r/zetoric and the
figurative mode of presenting the truth which Jesus
has adopted.
Have we then escaped hell fire’ by resolving

it in the present instance into a figure of speech?
Can I look back upon my childish terror of using
the word ‘fool’ as being as unreasonable as my
childish fear of the dark ?
We may have our various views of what this

last punishment consists in, but the explanation
suggested does not mitigate in the slightest degree
the solemn lesson of the passage-the exceeding
sinfulness of sin. An unuttered angry thought as
bad as man accounts murder! A spoken word of
insult as bad as man accounts a soul in torment!
Our friends who cultivate the religion of healthy
mindedness’ and who exclaim after their sound
night’s sleep and fresh morning bath, ’God is1 Cf. Tholuck, Die Bergpredigt, p. I95.
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afraid of me,’ 1 may regard our present passage as
a mere Oriental hyperbole, but the believer in

Christianity as a religion of Redemption will pon-

der more deeply, because of these searching words,
upon the solemn mystery of human life.

KEMPER FULLERTON.
Lane Theological Santznay~, CÙzcÙl1lati, Ohio.1 James, Varieties of Religious Experience, p. 87, note.

Entre Nous.
SERMONS do not sell. lvhen they sell a little,
preachers buy them. Why is it? Do congrega-
tions take the sermon in the hope that it may do

them good, but take no more of it than is necessary ?
Or is there some difference between the printed
sermon and the sermon that is heard, some differ-
ence that makes the one intolerable, though the
other may be faintly relished.

No. These explanations are nothing. Sermons

are enjoyed. They are enjoyed as much when

printed as when preached. They are enjoyed
when they are good. The disadvantage of the

printed sermon is that so many poor sermons are
printed, and it costs too much to discover whether
printed sermons are good enough. When we have

been disappointed a few times we are slow to buy
even a volume by Inge or Rashdall.

A volume of sermons by Mr. ~V. R. Inge, Fellow
of Hertford College, Oxford, has just been published
by Messrs. T. & T. Clark. It will be followed by
a volume by Dr. Hastings Rashdall, Fellow of New
College. These volumes are carefully chosen.

They are chosen because their authors are scholars
as well as preachers. They are chosen and pub-
lished in the belief that no one will be disappointed
in the reading of them. They are chosen, not for
the eloquence of their words, but for the suggestive-
ness of their thought. They are chosen because
they are saturated with the most promising ideas
of the present day. -

Mr. Inge and Dr. Rashdall are the authors.

When Co~ate~atio Veritatis was published, Professor
Sanday chose the essays of those two men for

notice. The rest of the men were scholars and
their essays were good. But Dr. Rashdall’s essay
provoked Dr. Sanday to a searching criticism, and
of the two essays by Mr. Inge he said, ‘ wish
that I could do justice to Mr. Inge’s two essays, if
only as some return for the genuine pleasure they
.have given me. To read them is like reading

poetry of fine quality. The thought not only
moves in high regions, but it is also constantly
touched by generous emotion.’

The (Scottish) Summer School of Theology is to
be held this year in Edinburgh. If Aberdeen was
so successful, how successful should Edinburgh
be? i’ The date is 14th to i 8th June, and the place
the New College, better known in England than
even the New College of London, for the London
New College has not produced a Davidson yet.

The lectures will be delivered in the forenoon
and evening of each day, and will be open to all
who pay th’e enrolment fee of ten shillings. The
forenoon lecturers are : Professor Findlay of Leeds,
Professors Iverach and Curtis of Aberdeen, Pro-
fessor Orr of Glasgow, Professor Dill of Belfast,
and Professor Skinner of Cambridge. In the

evening may be heard Professors Paterson and
Crum Brown of the University of Edinburgh,
Professor Reid of Glasgow, and Dr. John Watson
of Liverpool. A reception will be held in the New
College on the evening of Monday, i 3th June, by Sir
John and Lady Clark. The secretary of the school
is the Rev. Hugh Miller, Shandon, Dumfriesshire.

A month later than the Edinburgh Summer
School a ’ Vacation Term for Biblical Study’ will
be found at Oxford. It will last for three weeks,
from z5th July to ’3th August. The lecturers for
the first week are Dr. Buchanan Gray, the Dean of
St. Patrick’s, Dr. Grenfell, Professor Margoliouth,
Dr. Charles, Miss Wordsworth, and Sir Oliver

Lodge. The lecturers for the other weeks are as
eminent and interesting. The subjects range from
the beginnings of the Old Testament right through
to the beginnings of Christianity. The whole course
is most attractive. The arrangements for the re-
ception of ladies who wish to be present at the
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